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Abstract

Capitalism defines money as wealth, and considers the purpose of cmm)tn\tiltrnnsncncm as

activities to generate money as much as possible. The concept triggers people wh faie ey

to fulfill their desires. As a result, money is no longer used as a productive tool. Long before
capiralism, Islamic thinkers had already succeeded with their inrelligence. This paper discusses
the concept of money in the perspectives of Imam Al-Ghazali (10581111 AD} and Al-Magrizi
(10581446 AD). Their thoughts provide great ideas and become the source of contemporary
Islamic economics. The thoughts of Al-Ghazali and Al-Magrizi related ro the concept of Islamic
money hl'l‘.-'ﬂ L‘Xpi‘lndﬂd thl‘ .[qli'lnlic economy to a gfﬂ‘dtﬂf extent f('][' s CﬂnCL‘ptuﬂ]lZ';lti[)n 'c'll'ld
application. In the context of idealism, the concepr of Islamic money does not allow cash
hoarding leading w speculative motives as unproductive cash hoarding means reducing the
circulation of money. This can be a solution to the reality of the concept of money mdngi which
still implement speculative principles.

Keywords: Cunuﬁpli af Money; Tdeal context; Real comtext; Imam ALGhzali; ALMagribi

Introduction

Economic life has become a country’s standard of living for individuals and collectives. Its
superiority is often measured by the level of economic progress, while the measurement is
quirte materialistic. s, economics is of paramount importance for a country.’ Various
studies have been garducted to solve economic problems, and the wellknown economic
systems are capiralism and socialism.* However, the two economic systems have not been

able to solve the economic problems that continue to arise from time to time

The conventional economic system is indicated as a failure and unable to create
comprehensive and sustainable social welfare. Conventional economics is based on

/

£

behavior occuring ireconomic units characterized by the absence of certain sharia (nnrnj\
boundaries. Inpragtice, the conventional economic system prioritizes the fulfillment

! Akhmat Mujahidin, Ekonomi Tslam: Sgjarah Konsep, Instrumen, Negant, Pasar Edisi Revisi, (Jakarta: Raja
Grafindo Persada, 2013), hal. 6.

* Eko Suprayitno, Ekenomi Islam ( Pendekatan Ekonomi Makro Islam u'rtr| Konvensional), { Yogyakarta: Graha
[lmu, 2005), hal 1.
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individual rights and inrerests rather rhan rhe interests of society, and in fact, the gap
between the rich and the poor is widening.’

A new system, which was deemed to be an intermediary and solution in the
human economy] namely Tslamic economics, then emerged. Similar to other fields of
study, economics'iy v senarated from Islamic values aiming to guide people to be on the
straight path (Siraatal Mustagiim).® The Islamic economic paradigm booms when the world
encourages the emergence of various thoughrts and ideas. Productivity, reality, creativiry and
the morality UI the current conceptions and paradigm are questioned.

The probl arsolely relared to the perception of thoughts and ideas, bur includes
basic assumptions about human narmure, motivation, and business that farm the basis of the
economy and the institutions in which economic agents work.” Islamic economic thought
was the response of Muslim thinkers to the economic challenges at that time. This thought

is based on the sources of thd Qur'an, sunnah, ijtihad, and empirical studies. Their thoughts
provide great ideas and becorng the éice of contemporary Islamic economic thought.

The thoughts of Al-Ghazali (1058-1111 AD) and Al-Magrizi (1058-1446 AD) in
relation to the concept of money have expanded [slamic economics to a greater extent for its
conceptualization and application. One of the centers of Islamic economic scholars” discussion
is the concept of money with its various problems, Money has always been an interesting
theme to discuss in Islamic economic studies because it is the hearr of the economy.

The major mistake in the conventional economic system is to turn money into a
commodity. It results in the existence of money currently being traded rather than used

as a medium of exchange in trade. Conventional banking institutions also use money as a

A

commodity in the process of providing credit with interest as theIJinst,Tu ment.” Money is the
wrinizd agsomething that

standard of use found in goods and labor. Therefore, money is
can be used to measure every item and energy, For example, pr%is a standard for goods
while wages are a standard for humans. Each of which is sociery's ‘esciiitz of the value of
eoods and human labor.’

I[n addirion, in the perspective of Islam, money always follows the flow of the economy
or is often referred to as the flow concept. Over time, the concept of money from Imam Al
Ghazali is no longer used and is considered incompatible with the current development. At
this time, people are generally introduced to the concept of fiat money which comes from
paper or coins which do not have an equivalent value witl their nominal value. * Initially,
the creation of fiat money was based on existing gold reserves, Lar then gold reserves did nor

become a basic foundation for printing money.”

P Ma'ruf Ahdullnh “Perbedaan Pamdi,gmcr. Ekonomi Konvensionle dan Ekonomi Islam Dalam Teori dan Rccciim",
Jurnal AtTaradhi Studi Ekonomi, Volume 3, Nomor 1, 2012, hal. 42.

* Zainal Abidin, Dasardasar Ekonomi [slam, ( Jakarta: Bulan Bintang, 1979), hal 17.

* Asdar Yusup, “Peradigma Kontemporer Ekonomi Islam”, Jurnal Studia Islamika, Vol. 11, No. 2, 2014, hal. 215.
& Septi Wulan Sari, Perkembangan d(irIJP{.'mikimn Uang Dari Masa Ke Masa, Jurnal An-Nishah, Vol. 03, No. 01,
Oktober 2016, hal. 40.

TIchsan lqlml, “Pemikiran Ekonami [slam Tcnmng Uang, Ha'rga, din PI.ULLT“‘ Jun-ml Klllltﬂliﬁti“’il'} outnal of Islamic
Studies. Volume 2 Nomor 1 Maret 2012, hal. 2

# Nurlaili, “Uang Dalam Perpsepktif EKonomi Islam (Depresiasi Nilai Rupiah”, Jurnal Ekonomi d:uLBLH‘ nis Islam
(Jnm’n:ﬂlj)f Islamic Economics and Business). Volume 1, No. 1, Mei 2016, h. 89

? Juliand, “Flenz Daiom Pandangan [slam”, Jurnal Amwaluna. Volume. 1, No. 2 (Juli, 2017}, h. 219
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Furthermore, Imam AEMaqrizi also expressed extraordinary thoughts about money;
money as a medium of exchange, the implications of the creation of a bad currency,
the purchasing power of money, and their relarionships ro inflarion. Based on the
aforementioned problems, more atrention should be given to the funcrion of money based
on the owo Islamic scholars as the function of money has shifred larely.

This paper discusses the concept of money in Islamic economics and examines
aspects of the concept of money through a historical approach of two Islamic economic
scholars, namely Al-Ghazali and Al-Magqrizi. The two were very helptul in finding the
sources of contemporary Islamic economic thought and finding a broader understanding
of the history of Islamic economic. This study was intended to find important ideas needed
in the field of Islamic economic policy, especially in relation to the concept of money.

Literature Review

Al-Ghazali Biog,n‘ﬂ.phpl

The main philosopher of this study is Imam Al-Ghazali. He was born in the 5th
cenrury of Hijriyah precisely in 450H / 1058 AD in Turts, a small rown in Khurasan, Tran.
His full name is Abu Hamid Muhammad [bn Muhammad Ibn Ahmad al-Ghazali al-Thusi.
Since his childhood, he was familiar with Sufism as he grew up in the care of a Sufi after his
father, who was also a Sufi, died.”

His works were rranslated into various languages such as Larin, Spanish, English and
others which were used as references for approximately 44 Western thinkers." Imam Al
Ghazali concerned about economic activity, especially on matrers of money. His discussion
of economics can be found in his phenomenal work Thya nhnn}i{)m, rmrjic;h,\ak’\dusmfa,
Mizan alamalind alMasbuk filNasihat alMuluk. In general, theycan be grouped into the
exchange and evolurion of markers, production, bartering and evulutim1 of money, and the
role of the state and public fi nance.‘i

His very influential discussion was regarding the concept of money dealing with the
losses of the barter system and the importance of money as a medium of exchange and a
measure of the value of goods and services.”” He believes thar equirable injustice emerges due
to fiat money™ including invaluable goods rhat can be exchanged for valuables." Fiat money
also provides unfair benefits on the issuance of the money for the money issuing authoriry. '

His discussion of money seems quire comprehensive, starting from the evolurion of money

© Imam Al-(ih:uﬁ]* Terjemah Thya ‘Ulum al-Din, Vol. 3, terjemahan . Iu]lrhﬁﬂmmmm: CV. Asy-Syifa,
1992), hal. 24.

U Nur Chamid, Jejak Lengkah Sejamth Pemikivan Ekomom, (Yogyakarta: Pustaka Pelajar, 2010), hal. 218.

B Muhammad Masrur, Diskursus Uang Dalam Kitab Thyva’ Ulumuddin Karva AlGhazali, Jurnal Penelitian. Vol
14, No. 1 2017, hal. 93.

B Nutlaili, “Uang Dalam Perpsepktif EKonomi Islam (Depresiasi Nilai Rupiah)”, Jurnal Ekonomi d uli Bisnis Islam,
Volume 1, No. 1, Mei 2016, hal. 89,

¥ Richard Howard Robbins, Global Problems and Culture of Capitalism, (Boston: Pearson Education, 2003),
hal. 9.

¥ Juliana, Uang Dalam Pandangan Islam, Jurnal Amwaluna, Volume. 1, No. 2 (Juli, 2017), hal. 219.

© Ali Saketi, Analisis Teoritis Ekanomi [slam Jawaban tas kacauan Ekenori Madern, (Jakarta: Agsha Publishing,
2007), hal. 237-239.
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to the funcrion of money|{His phenomenal work lhya Ulum Ad-Din defines thar money is
an item functioning as a mEERERGL1ain other goods.”
Biografy of ALMagnrizi

Magqarizah AlMagqrizi’s full name is Tagiyuddin Al-Abbas Ahmad bin Ali Abdil
Qadir Al-Husaini. He was born in Barjuwan Cairo Village in 766 H (1364-1365 AD). His
family comes from Magarizah,"}.a village located in the town of Ba'lakbak. Al-Magrizi is
a figure who really loves knowledge. Since childhood, he likes to do scientific acrivities.
Among the famous figures who greatly influenced his thinking was Ibn Khaldun, a great
scholar and initiator of the social sciences, including economics.

His interaction with Ibn Khaldun began when Abu Aligrishad settled in Cairo and
occupied the position of chief justice (Qadhi ALQudah) of the Maliki school during the reign
of Sultan Barquq (784-801 H)." AlMagrizi was also a Muhtasib (market supervisor) who is
knowledgeable abour economsf and was a harsh eritic of the Burji Mamluk government. Al-
Magrizi applies Ibn Khaldun's'anabysis s his book entitled [ghatsah Al-Ummah bi Kasyfil Al
Gummah (hel ping []1j_Penple by knowing the causes of their disease), namely the economic
crisis in Egypt during the pariod of 800-808 AD.*

In his 22 years old, Al-Magrizi began to be involved in various governmental duties
of the Mamluk dynasty. [n 788 H (1386 AD), AlMaqrizi started his work as an emplovee
at Diwan Al-Insya, a kind of state secretariat. Then he was appointed as the representative
of Qadhi in rhe office of the supreme judge of the Syafi'i school, the preacher ar the Jamil
Al-Hakim Mosque, and the Hadith teacher at the Al-Muayyadah Madrasah.” Among the
works written by Al Magrizi, works discussing a lot about economic problems are [ghathah al-
Uminah bi-Khasf al- Ghummah, Shadhur al’Ugud _r'E\DMkf al-Nugiid and Risalah _i"ih#Mfm-ﬁzEn wet
alMakayil. Bany of his thoughts were found onlcianomic theories, especiallyzihenhe told
the crisis .‘)ﬁcuring;}r\dmt time.*? Al-Magrizi is known as an Islamic economic thinker who
carried out special siudies on money and inflation.” He mentions that currency has a very
important role in human life because by using maney, humans can fulfill their necessities
and facilitate their acrivities.** To achieve this goal, the currencies used were only of gold

and silver.”

" Pusat Pengkajian Dan Pengembangan Islam 3 ovakarta, Ekonomi Islam. (Jakarea: Rajagrafindo
Persada, 2008), hal. 110.
¥ Dewan Redaksi Ensiklopedi Islam, Suplemen Ensiklope
hal. 42.

¥ Adiwarman A. karim, Sejarah Pemikiran ekenomi Islam, {Jakarta: Gema Insani Press, 2001), hal. 415.

* Umar Chapra, Masa Depan Ilmu Ekonomi (Sebuah Tinjeuan Islam), (Jakarta: Gema Insani Press, 2001), 143.
U lbid. hal. 417,

# Shakir Mushtafa, Altarikh al"Arabi wa al-Muarrikhun, Dirasah |
al-Islam, (Beirut: Dar al-‘Ilm li al-Malayin, 1990), jilid) 3.

2 Adiwarman A Karim..., hal. 67.
# Ihid., hal. 420.

5 AlMagrizi, AlNwgud ALQadimah Allslamiseh, dalam Pmastas Mari AlKirmily, Kitab alNuwgud alArbivah wa
ol al- Namyae (Kairo: Maktabah Al-Ashriyyah, 1939), Lal 73.

slam, (Jakarta: PT Ichdar Baru Van Hoeve, 1999),

Tatawswur 'éirri al Tarikh wa Ma rifah Rijalih fi
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Research Methodology

The writer used argumentative descriprive analysis to study hismrl:l of Al-Ghazali and Al
Magqrizi and their thoughts about the concept of Islamic money and it eplerientation in
the development of Islamic economics. The method used in the analysis is qualitative by

using literure Tewiews taken from several books, journals, and several other relevant sources.

Discussion

The Perspective of Imam ALGhazali about Money

According to Imam Al-Ghazali, the most important matter in economic acriviry
is money, yet its position is only as a medium of exchange (LmitLof exchange), or as an
intermediary tool (intermediation), not a commodity. He thinks thac ragaey @ like a mirror

that has no color, bur can reflect all colors.?®

Money has no price, but reflects all the prices
of goods. In classical economic terms, it is said that money has no immediate use. If the
money is used to buy goods, then rhar item will be of use. The usefulness of money arises
from its purchasing power, so money has no immediate use.’” Money is a tool that can be
used or received to make payments for goods, services or debts that have been valid in the

past and until now. ¢

The Evolution of Money

From primitive times to the present, money has a long evolution in its development
in the history of human civilization. The existence of money is significant and imporrant
although money did not exist as well as money that is known today. The development of
money started from the barter system to the use of precious metals, in this case gold and
silver as people could not use money in ancient times. Trade is carried out by exchanging
goods for goods called bartering.” In this case, Imam Al-Ghazali describes the evolution of
money as follows:

“Everihuman being Raq necessities such as food, clothing, and other needs| Yet, sometimes

he is unable ro find tMeve needs while he has things he does not need.! Theretord it is

necessary to hﬂVC a mc‘dfi_lm ()F Cxchﬂngc (mnn[“y) FlnL'] a means i)f; mcasuring thC Vﬂl e DF
the objects to be exchanged because it is impossible for someone who might have a carzel

to give up his camel (only) t get za'faran. Besides, there is no correlation between za'faran
and camels which can show a price comparison between the two.

The difficulties described are evident in an economy using bnrterl system in
every transaction as this type of transactions are difficult to solve without a ‘meditinn 61
exchange (money). Thesel;ack of common denominator, indivisibility dfgoods, and doubl@|

coincidence of wants.*® Barter is ‘noi efficient since there are many different needs and

“ Abu Hamid Al-Ghazali, ”_'t.)‘(il Ulwm Aldin, Juz 4, (Beirut: Dar Al-Fikr, 1958), hal. 89.
“ Adiwarman Azwar Karim, E
53.
B Al]dul AZiZ, ELUnUmi Su}rhrlh ML'[J!‘UJ. ‘AJ.-{-;hszﬂilj TELIEI.‘T. .Aﬂﬂ.llrllt TLWJ‘L[MJLLP P[’mlh!‘ruﬂ [I.L(?h-ﬂ.zﬂ!l Tfnfﬂng MUNEI’{W
J;thisni:, (Bandung: Alfabera, 2011), hal. 52.
 Abu v tazaid AGhazali, Iﬁ}(iLUiumA!—dm,]u:{ 4. hal. 87-88.
VG hizeds Tentang Uang, Jurnal llmiah Ekonomi Islam, 4 (01), 2018, hal. 6.

Cagial izan Suatu Kajian Kontemporer, (Jakartae Gema Insani Press, 2001), hal.

* Rina Rosia, Pemiliran Imam
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goods' clmrnc[eristics.LThis trigerred Paople to use money as a tool to facilitate exchange
activities by making certzia goods funiiion as money, a commeodity that becomes a medium of
exchange is called erouc).”

The Motive and Function of Moeney Demand

Imam AlGhazali, in his book Thya ‘Ulumuddin, explains three important functions
of money. First, money is a ool that can be used to value goods as well as to compare them
with other goods, or in conventional economics this function is called a unir of account.
Second, money is used as a means of achieving goals and to obtain other goods or in
conventional economies| it is called a medium of exchange. This function also eliminates
the difficulties that arise'ivi Bureer transactions in determining the ratio of the value of the
goods being exchanged. Third, money is merely a medium of exchange in transactions so
that new money will have value if it is used in a transaction.* As a result, a person’s motive
for money demand is none other than the motive for transactions. Besides, it is necessary
to have a type of property that lasts long in order to save and use for future needs (money
demand for precautionary).”

Classification of Money Issuance as Monetary Standards

[mam Al-Ghazali, a prominent Islamic economic figure, has provided a very broad
explanation regarding the issuance of currency and its implications for financial and
institurional development.’ The following is Imam Al-Ghazali’s statement regarding the
classification of money:

“We look for tools derived from a durable commaodity to act as intermediarvies. Then choose a commadity

that comes from metal. This is why money was made of gold, silver, and tin. Then comes the need for

a money printing, engraving, and a place to determine its value so comes the need for currency printing
o35

and exchange institutions”,

According to Abdul Aziz, the above statement concludes the quality of a commodity
and its properries. First, the qualiry of a commodiry can be used for the benefit of many
people. Imam AlGhazali also did not ignore the role of the government and financial
institutions (banking). Second, in general monetary theory, money can be classified on
several grounds such as the physical properties and materials used to make money, the
government and the central bank issuing or circulating it, and the relationship between the
value of money and value for money as goods.’® Money (gold and silver) is recognized as
the world’s standard currency.” As standard money, gold and silver are termed full bodied

money and the government is the main authority that issues it. ™

* 1bid., hal. 7.

 Rina Rosia, Pemikitan I'mam AlGhazali Tentang Uang, hal. 8.
¥ 1bid., hal. 9.

# Abu Hamid Al-Ghazali, Thya ‘Ulem Aldin, Juz 3, hal. 221.

* Ihid., hal. 222.

* Abdul Aziz, Ekonomi Sufistik Model Al-Ghazali, hal. 74.

T Abu Hamid AlGhazali, Hlyll Ulum Al-din, Juz 3, hal. 223.
* Abdul Aziz, Ekonomi Sufistik Model Al-Ghazali, hal. 75.
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Prohibition of Cash Hoarding (Speculation)

Imam Al-Ghazali srrietly forbids cash hoarding because this will eliminate the
function of money itself as new money will have value when used in HI1 exchange. [mam
Al-Ghazali rebuked or{ those who hoarded money:

“If someone hoarded'dithams and dinars, he sinned. They have no direct use on him. The

dinar and dirham were created to circulate from hand to hand, organize, and facilitate
exchange as symbols of knowing the value and class of goods”. ™

Cash hoarding means withdrawing money from circulation, meaning thart the|
money is still in the same and one day it is possible to re-circulate to the society to function
as money. Based on modern monetary theory, cash hoarding will slow down the circulation
of money and at the same rime reduce the number of transactions so thar it will slow down

thd economic growth and decrease people's welfare due to the decreased income.™

The reason Imam Al-Ghazali forbids cash hoarding is because ir will eliminare the
functions contained in money. As he mentioned that the purpose of making money is so
that money can circulate in the community as a means in a transaction process and not to
be monopolized by certain groups of people and result in a global economic downrurn.® It
is a transmission of inflation fluctuation.

Prohibition of Counterfeiting Money

nterfeiting and depreciation by
loads MLnterfeiting

money is not only an individual sin but has the potential to harm sociefyrin general. The

Attention is given to problems arising from
mixing low grade metals with gold or silver coins or eroding the T

perpetrator must be punished because it is a fraud and can decrease the value of money.
However, if mixing metals in coins is an official state practice and is known to all users, this
H 2
is acceptable.®
“Counterfeiting money is a great tyranny. All who hold it are harmed. The circulation of a
counterfeit coin is worse than stealing a thousand dirtham hecause the act of stealing is a sin,

which ends immediately after the sin is committed; but counterfeiting money is something
that affects many people who use it in transactions over a long period of time.”

Imam AlGhazali allowed the circulation of money that did not contain gold and
silver, on the condition that the government declared the money as an official means of
payment. However, if there is a decrease in the value of money as a result of fraud, the
perpetrator must be punished. If mixing metal in coins is an official government action and
is known by all userqd then this is acce pmble.\ﬂq,en indirectly he allowed rthe possibility of
using representative monzy ftoken money), ¥

# Abu Hlamid Al-Ghazali, ll;yLL”U]um Aldin, Juz 4, hal. 90

* Amalia, Sejarah Pemikiran Ekohroi Bl dar Masa Klasik hingga Kontemporer, (Jakarta: Granada Press, 2007),
129,

4 Rina Rosia, Pemilamin Imam AlGhazali Tentang Uang, JUI]‘I:ll Hlmiah Ekonomi Islam, 4 (01), 2018. hal. 11.

# Adiwarman Azwar karim..., hal. 338,

# Muhmmad Zunaidin, Konsep Uang dﬂktmj’cﬁspcknf:ﬂ{?hamh Jctvi AlMagrizi :'mft\‘h'kwansinya dalam Roseks
Kekinian, Skripsi Hukum Ekonomi Syariah, 2018. hal. 65. r
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Problems of U.sm)r (Interest)

Riba is a complicared problem ro be removed from the culrure of sociery and is
controversial in the realm of Islamic economics discussion. Riba is one of the worst forms
of economic activity in the perspective of Islam because Allah has forbidden it. Imam Al
Ghazali explained about usury that there is no usury except for money and food, thus, it is
obligatory for money changers to protecr themselves from Nasi'ah usury (rempo) and Fadhl

usury (usury for adding goods). The occurrence of riba nasi'ah is due to t'hui due time for

additional money unless the transaction is carried out in cash.**
Meanwhile, rilm\ﬁbllb;ommitted because of the three points below:"
a. Sales of differcitigaalities, berween good and bad;

b. The sale of gold for gold and silver for silver is illegal, unless the two types are different
and the law is not sinful;

c. Sales are mixed, lots and a littlekFor example, dinar is mixed with dirhams of gold and

silver, unless the levels of gold ahd sliver are known.

According to Imam Al-Ghazali, the value of an irem is not related to time. He argued
that there are two ways in which interests can be formed: Ffrsk interest can arise if there is an
exchange of gold for gold, flour for flour, and others at differehcaracazits or at different times
of delivery. If the delivery time is not immediate, and there is a demand to overestimare the
commodity, this excess is called nasi’ah usury (interest due to deferral). Second, If the number of
commodiries exchanged is not the same burt exchanged simultaneously, the excess given in the
exchange is called alfad! usury (interest arising from overpayment).*® He also does not allow
money trading because it contains interest which is in accordance with his starement below:m

“If someone trades the dinar and ditham to get another dinar and dirham, he makes them

as his goal as this contradicts their function. Money is not created to make money. Doing so

is an offense. Dinars and dirhams are means of obraining other goods, they are not meant
for themselves”.

Based on Islamic law, the business of trading money is very controversial and even
illegal if someone intends to trade money with the aim of obtaining large profits. Curre anJ
exchange usually occurs when buying and selling transactions in the form of financial
transactions taking place on international markets.*

According to Imam AlGhazali, currency exchange is an unjust deed, but he allows
iton condition that it must occur in cash. Below s Tisany Al Ghazali's statement regarding
money exchange.® “Allah SWT has forbidden it, He is harsh on it, and obliged for money changers
to guard themselves from nasi’ah and fadhl wsiry”.

Based on the statement above, Abdul Aziz concluded that there are five common

things in currenC}Lbuying and selling transactions:*”

# Abu Hamid AlLGhazali, Thya ‘Ulem Aldin, Juz 3, hal. 70.

4 [bid., hal. 70.

* Rina Rosia, Pemikiran Imam AlGhazali Tentang Uang, Jurnal [lmiah Ekonomi Islam, 4 (01), 2018. Hal. 10-11.
4T Abu Hamid Al-Ghazali, [hya ‘Ulum Aldin, Juz 3, hal. 90.

* Abu Hamid Al-Ghazali, Thya ‘Ubem Aldin, Juz 3, hal. 69.

# Thid., hal. 70.

* Abdul Aziz, Ekonomi Sufistik Model Al-Ghazali, hal. 77.
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a. Purchase of currency should be in the same or similar currency such as the exchange of
new Iragi dinar notes for old banknotes;

b. Currency exchange for foreign currency such as the exchange of dollars for Egyptian
pounds;

c. Purcha selnf)f goods using a certain currency, and the purchase using f foreign currency.
For example, pitcaasing aircraft using dollars, as well as exchanging daitlzas for Iraqi
dinars in one agreement;

d. Sales of goods in currency such as the exchange of aircraft for Australian dollars;

e. Sale of shares in a cerrain company with a cerrain currency.

The Perspective of Imam AlMagrizi about Money

Al-Magrizi notes gold and silver as currencies thar can be accepred as a standard of
value according ro law, logic, and rradition. He further states thar the existence of money is
still needed as a medium of exchange for insignificant goods and far various daily household

needs. In orther words, the use of money is only permirred in smallscale rransacrions.”

The excessive circulation of money received special attention from AlMagrizi. In
his observations, it turns our thar the increase in the price of inflation is in the form of
the amount of money. For example, for buying the same clothes, more money is needed.
However, if the value of goods is measured in rerms of gold dinars, prices rarely increase
for this reason. Thus, he suggests to limit the amount of money, just to serve small fraction
trransactions.” As a historian of Islamic economics, he provides several thoughts about
money by looking ar the history of currencies used by humans. His thoughts include the
history of money, the function of money, the implications of creating bad currency and
the purchasing power of money. Here are some concepts related to money according o

Al-Magqrizi:

Implicationd of Currency

Saladin Al-Ayyubi, the pri as Ofay ow quality compared to the currencies
Yy | Y F
used in circulation, art@uads pre currency which is of good quality

sets different policies in printing the form and value of dinars and di s] In other cases,
e dinar and
dirham. As a consequence, there is an imbalance in economy resulting in the decreasing

there were some addirional changes to the metal composition that made

price of gold or silver.™

 htepe// purnamailmu?.blogspot.com/2016/ 11 /sejarah-pemikiran-al-magrizt.heml. Di ;lkﬁes\tmqggul.\ﬁ?\
Oktober 2020, pukul 17.00 WIB.

52 Sumar'in, Ekonomi'lsizm: Sebuah Pendekatan Ekenomi Mikro Perspektif, (Yogyakarta: Graha llmu, 2013), hal.
50.

% Hamidin dar| Dede, Theory of Money and linflation in the Analysis of Al Magrizi Thought, Paper Fakultas
Syuriul‘l Ll:mlek o dida 2018, hal. 5.
# Addir Ghd

aliy s Temkers on Economics, Administration, and Transaction, (Kuala Lumpur: Quill Publisher,
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The Concept of Purchasing Power

Al-Maqrizi points our rhar currency printing must be accompanied by grearer
attention from the government to use the currency in future business. Ignoring this can

result in an unbalanced increase in money| printing and production activities causing the
57

purchasing power of real money to decline.

Table 1.1 The relevance of lslamil1 money concept from Al-Ghazali and Al-Maqrizi

The concep dilslamic Money
No Imam Al-Ghazali Imam Al-Maqrizi

1 Money as a medium of exchange, a unit of ~ Money as a medium of exchange
calculation and ro fulfill needs

-3

The motive for holding money is to transact Money holding morim{ to make transactions
and be on guard casier

3 The physical property of making money s Acceptable money is gold and silver
something valuable such as gold, silver, rin
or metal

4 Prohibition of cash hoarding because it will  The circulation of money is limited to avoid

slow down rthe circulation of money inflarion

5 Prohibirion against counterfeiring of The existeace of money is needed as a
mcmcyll;‘:.‘ccupt under the authority of the mediuroof exchange on a small scale
LOVeTIIN RS

6 lt is f(lrl"iL']LlL‘n to tr?lLlL‘ money 1-‘L‘C:'TL|5L‘
it will result in the emergence of nasi’ah
usury and f'(lLH'll\LIS\:LTY. Money exchanged is
allowed in terms <& cash

The government plays an important role in
creating and distributing money

Soured analysis e

The Concept of Islamic Money in tho™xContext of Ideality and Reality

The reality of money today is still_characterized by cajpitalism, which is an

understanding thar believes that money is a means of accumulating{wealth and the goal of
economic activity is to generate money as much as podsille Csnseqe ntly, the government
gives freedom to its people to gain unlimited money. This encourages people to speculate by
attracting the circulation of money, slowing down the circulation of money in society, and

ing ywroductive; s, 15 i ing erc 7t causing inflation to occur. .
being unproductive; thus, its value being eroded by time causing inflation to o ur, >

On the other hand, Isla miicgncept asserts that money must function as a medium
of exchange, a unit of accounr, 4 siGie of value and a standard of deferred payment.
Although Islam allows saving money, this is just a precaution not for speculation. The role
of money is still intended to eliminate injustice, dishonesty, the occurrence of interest, not

the other way around as explained by Imam Al-Ghazali in his book Thya Ulumuddin: “Then

1991), Val. 1, hal. 159.

* Aidit Ghazali, Islamic Thinkers on Economics, Administration., hal. 159.
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Allah eveated the dinar and divham as intermediate judges between all assets so that all assets can be
measured.”

Ethics in economic activities in Islam must comply with sharia and be based on faith
in Allah and His Messenger. The aim is to achieve happiness in the world and the hereafter
through a good and respectful system of rules, and always mainrain the principle of balance
between the material and spiritual dimensions as well as individual and social. Conflicts
in obraining economic resources will often occur if ethics is unable to play its power and
role.”

Conclusion

Based on the above discussions, it can be concluded that:

1. Money is an important medium of exchange, The importance of money in Islam is
inseparable from the function of money as an intermediary for buying and selling,
which is not only seen from the form of its value ar the rime of exchange bur the rules,
norms, and matters related to money. With the above functions, money is vulnerable to
a number of cheats to obtain it and also acts of injustice that mistreat other parties.

2. The Islamic concept understands that money can play an active role in economic life
if the principles of use, circulation, and printing can be applied etfectively. Money is
created ro smooth exchanges and establish a fair wvalue for those exchanges. The use
of money based on ethics in Islam and maintaining the intrinsic value of money is
expected to be a moror of economic growth.

3. The concept of Islamic money according to Imam Al-Ghazali and Imam AlMagqrizi is
relevant to be applied as the current economic system in order to avoid the destruction
of today's capitalism and socialism. In fact, the freedom of rights offered by capitalism
makes ir difficult for people to give up this system. The Islamic economic ideal has
been put aside for speculation. Therefore, the government as the ruler must be able
to strengthen the implementation of Islamic economic policies to avoid injustice,
speculation and for the welfare of the people in particular and the nation in general.
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